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and Nirguna Brahman are identical and advaita is the denial
of difference and duality and not merely the affirmation of
identity. If Brahman and the world are non-different and not
identical, Brahman and the jwa are also non-different. Like-
wise jmna and upasana or bhakti are the same and the proof
of the existence of Brahman is the mystic experience of
Brahman and it exceeds all barriers of thought. Practical
Advaita avoids the subjectivism of the psychological method
and the nihilistic tendency of rationalistic Advaita bordering on
Buddhistic dialectics and follows the safer course of ethico-
religion which insists on devotion to the All-Self. The
devotional way to the <( That " in the mahamkya, " Thou art
That/' is less risky and more reliable than the dialectic ana-
lysis of the " Thou ". Buddha denied God and relied on
buddhi; but Buddhism which grew later replaced or dis-
placed buddhi by Buddha and made him a God. Practical
Advaita recognizes the reality of standpoints and stages
and the way of progressive realization of Advaita. It has thus
affinities with Vis'istadvaita as a true philosophy of religion.

S'Ri VAISNAVISM

S'ri Vaisnavism stresses the religious aspect of Vis'istad-
vaita and is its practical side or theology. It has an ancient
and immemorial tradition and is the confluence of Vedanta
and Divya Prabandha called Ubhaya Vedanta. It is said to
be inclined towards theism and is hostile to Maydmda and
Buddhistic idealism and it makes common cause with Dvaita
and its theory of difference or Bhedavada in its rejection
of Mdydwda. Visdstadvaita, as the name itself implies, has a
non-dualistic tendency and it occupies a middle position be-
tween bheda and abheda and bridges the gulf between the two.